All three ancient media categories, written text, orality, and collective memory, are of crucial importance in understanding the Gospel of John as a written document that recounts its special version of the Jesus story in early Christian literature.2 Although I am not completely convinced by all her answers, especially regarding the "oral style" of the Johannine narrative,3 Joanna Dewey seems to be right in claiming that "an understanding of the oral world in which fg [the Fourth Gospel] was produced may help us answer … questions about its composition history and the Johannine Jesus tradition."4 The phenomenon of "secondary orality" is part of such a Johannine oral and literal milieu.
The Johannine narrative describes itself as a written book that has access to collective memory and its oral stories But these are written so that you may come to believe that Jesus is the Messiah, the Son of God, and that through believing you may have life in his name.
(a) Using the verb "to write" (γράφω) and the noun "book" (βιβλίον), it becomes evident that the Gospel of John wants to be understood as a literary entity which claims-in the light of Pilate's "what I have written I have written" (ὃ γέγραφα, γέγραφα; John 19:22)-finality and authority that serve a certain aim, in order to foster belief in Jesus as the Messiah and Son of God. Klaus Scholtissek, among other scholars, concluded that, by this remark, the Gospel places itself among Scripture or maybe even aims to replace (Jewish) Scripture.6 (b) At the same moment, John 20:30-31, which forms the end of a first edition of the Gospel of John, opens a view towards an oral environment of the Gospel and the world of its collective memory: "Jesus did many other signs in the presence of his disciples." The two adjectives πολλά and ἄλλα refer to (possibly oral) traditions beyond the content of the Johannine "book": they refer to "many other" signs,7 so that John 20:30 points to more stories
